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Tzav – Shabbat Hagadol

By Rabbi Berel Wein
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This year, as is true in most years of the Jewish calendar, the Torah reading of Tzav coincides with the Shabbat preceding Pesach – Shabbat Hagadol. Since on a deep level of understanding there are really no coincidences in Torah matters, the connection between Tzav and Shabbat Hagaol should be explored and explained.


The word “tzav” is one of a mandatory command. It does not present reasons or explanations and does not brook discussion or argument. It is representative of military discipline, of service to a higher purpose even if all of the participants in the project are not really aware of the workings of that higher purpose.


A necessary part of living in society is the mandatory obligations, which are part of everyone’s life. If it were not for these rules, mores and practices imposed upon us, life would become so chaotic as to be unlivable. It is the “tzav” part of life that allows all of the other more freedom-of-choice opportunities to be present in our lives.


An ordered society demands that there be commands, not only recommendations or suggestions. There is an understandable reflex built into our emotional system that resists and resents commands from others. Any parent of a three-year old can easily testify to the truth of this observation. Nevertheless, the young child must eventually respond to commands in order to grow, mature and become a successful human being. So, “tzav” plays a vital role.


Perhaps there are no two areas of Jewish life and law that are as complexly intertwined with mandatory commands and laws, as are Shabbat and Pesach. The concepts behind these holy days and their observances represent noble values – serenity, leisure, freedom and independence. But noble ideas alone, without detailed instructions as to their realization, are useless in a practical sense.


The sons who appear in the Torah and the Haggadah all ask the same question – “What relevance do these laws have in our time?” Is it not sufficient that we honor the ideas that Shabbat and Pesach represent and then ignore all of the mandatory commandments that accompany these days, their values and ideals.


Without mandatory commandments no commemoratory day, no matter how well meaning and well planned will stand the test of time and changing circumstances. It is the “tzav” component of Shabbat and Pesach that make this Shabbat the Shabbat Hagadol – the great Shabbat that it is.


It is an historical fact that those movements and individuals that ignored or rejected mandatory observances associated with Shabbat or Pesach eventually slipped out of Jewish life and continuity entirely. Again, without “tzav” there can be no Shabbat Hagadol.


This is the basic issue that divides much of the Jewish world today.  The avoidance of mandatory commandments, attractive and popular as this idea may initially appear, is a sure recipe for Jewish extinction. Shabbat Hagadol comes to remind us of this lesson.

Reprinted from this week’s website of RabbiWein.com

The Temptations of Money

By Rabbi Y. Gefen


"And Hashem said to Moshe, saying; Command (tzav) Aaron and his sons, to say; this is the Law of the burnt offering..."


The Parsha begins with Hashem instructing Moses to command the Kohen Gadol (High Priest) regarding the burnt offering, the Olah. The Midrash notes the use of the word, 'tzav' in the verse; normally the Torah would say 'tell Aaron and his sons...' Why here did the Torah use the stronger language of 'tzav'?


The Midrash, quoted by Rashi, explains that the word 'tzav' implies an extra sense of zerizus (alacrity) and that there was an extra necessity for this stronger language with regard to the Olah offering.


Rebbe Shimon explains that there is an element of financial loss involved with this offering, therefore there was the concern that the Kohen Gadol would be more hesitant in fulfilling this mitzvah. Accordingly, it used the stronger language of 'tzav' in order to warn the Kohanim of the extra need for alacrity in bringing the Olah.


Rav Yechezkel Levenstein zt"l points out a remarkable lesson from this Midrash: The Kohen Gadol was, in most instances, the most righteous and holy man of the generation. Moreover, the Talmud tells us that one of the prerequisites for being the Kohen Gadol is that he must be very wealthy.


Based on the Kohen Gadol's great righteousness and wealth, it would have seemed unnecessary for the Torah to be concerned about a possible lack of alacrity as a result of a relatively small financial loss. Rav Levenstein explains that the Torah is teaching us that even the Kohen Gadol is subject to the powerful drive of love for money.


Our Sages emphasize the power of the desire for money in a number of other places. One striking example of this is the Talmud in Bava Basra that discusses the most commonly transgressed sins. "Rav Yehuda said in the name of Rav, the majority of people [stumble] in theft, a minority [stumble] in immorality ..." 

Rashi explains that it does not mean that the majority of people engage in blatant theft, rather they rationalize during their business dealings to withhold the money that others deserve. This piece of Talmud teaches us how everyone is at risk of being enticed by the yetzer hara for money to justify dishonest behavior that constitutes theft according to Torah law.


Even the most righteous people felt the power of the yetzer hara for acquisition of money. The great sage, Rav Yisroel Salanter once visited the home of a very wealthy man. The man had to step out of the room for a few minutes, leaving Rav Yisroel alone. When the man returned, Rav Yisroel was no longer in the room. He finally found Rav Yisroel standing outside the house. Rav Yisroel explained that there was a large amount of uncounted money in that room and he did not want to be alone with that money. 


He explained by bringing the aforementioned Talmud that the majority of people stumble in theft and only a minority stumble in immorality. There is a prohibition of 'yichud' to be alone with a woman because of the concern that one may not be able to overcome his temptation for immorality. 

Rav Yisroel concluded that if there is a prohibition of yichud for fear of immorality of which only a minority stumble, then all the more so the yichud prohibition should apply with money, an area in which a majority stumble.


If someone such as Rav Yisroel Salanter felt a need for extra boundaries to protect himself from the temptations of money, then surely everyone needs to be extra vigilant of this powerful yetzer hara.


There are a number of areas in which such vigilance is necessary. Firstly, the lesson of this Parsha is that one must be careful that fear of loss of money does not harmfully effect one's fulfillment of mitzvot. There are numerous commandments that involve significant expenses, and one should strive to maintain the same alacrity in performing such mitzvot as in less expensive ones.


Moreover, one should be aware to maintain consistency in his spending on commandments in comparison to his expenses on material comforts. If one elaborately spends on his vacations, home and car, then he should show a similar desire to spend money on commandments in general and giving charity in particular.


Another way in which love of money can hinder one's Divine Service is that in areas of potential monetary loss a person may be tempted to 'bend' the laws of the Torah. Thus, an otherwise God-fearing person, may be inclined to avoid asking halachic questions to rabbis in areas that pertain to monetary issues.


We see from the warning to the Kohen Gadol of the powerful effect that desire for money has on even the greatest people. May we all merit to only use money for the good.

Reprinted from the Parshas Tzav email of Shabbos Candle Lighting.

Living with The Times

The Importance of the Human Effort in Serving G-d

Adapted from the Works of the Lubavitcher Rebbe

Rabbi Menachem Mendel Schneerson, Zt”l
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In this week's Torah portion, Tzav, we read about the eight-day consecration of the Sanctuary. All the instructions for building the Sanctuary had been followed. The utensils and altar were ready for use, and the Jews began to bring the various types of sacrifices. 


Yet, "the Divine Presence did not rest on the work of their hands." For the first seven days, the Sanctuary was erected. But each day it was taken down again. Only on the eighth day of the consecration, when the last trace of spiritual impurity caused by the sin of the Golden Calf was removed, did the Heavenly fire descend and the G-dly Presence rest on the Sanctuary.


We see here two components to the perpetual fire which burned on the altar. On the one hand, a fire came down from Heaven to consume the offerings. But the priests were nonetheless commanded to bring ordinary fire, too. The act of bringing the fire served as a preparation for the G-dly flame which came from Above. Only after human initiative had been taken could the G-dly fire descend. And only at that point did the Sanctuary attain permanence.


Why could the G-dly fire be drawn down only after the human component of the worship was perfected? What special nature of the G-dly fire brought permanence to the Sanctuary?


Human beings are finite. No matter how high their aspirations, they can reach only a finite level of spirituality. And, being finite, human beings cannot reach a level of permanence in their worship without the assistance of G-d, Who is infinite and unlimited. Permanence cannot be attained solely through human effort. The G-dly intervention added a permanence that could not be achieved by human endeavor. The Sanctuary no longer needed to be disassembled.


The fire teaches us that we, as finite beings, must first complete our own tasks and achieve as much as our limited capabilities allow, in order for G-d to provide the spiritual edge which we cannot reach alone.


The completion of the first seven days of the consecration also symbolized the limitations of the physical world. A week constitutes a recognized, full cycle symbolizing the spiritual limitations inherent in the corporeal world. The eighth day of the consecration symbolizes the infinite attribute of G-d which cannot be contained in the natural order of seven. This is the level of "perpetual fire'" which burned on the altar, showing that finite beings could transcend even time itself, through the perfection of their worship of G-d.


The verse concerning the perpetual fire reads: "A perpetual fire shall burn on the altar--it shall not go out." This means that our enthusiasm and warmth towards Judaism must remain kindled and never be allowed to diminish. It is not enough to rely on our spiritual achievements of the day before, or even a minute ago. We must be ever vigilant to ensure that the innate spark of love of G-d in every Jewish soul never grows cold.


Every single Jew is a sanctuary to G-d, as it states, "And they shall build me a Sanctuary and I will dwell in their midst"--in the midst of each and every Jew. If we always keep the spark of love for G-d and Judaism glowing, we can ensure that the Divine Presence finds a dwelling place in this world below.

If Only...

By Rabbi David Ashear


One of the big challenges we face daily is to overcome our tendency to "second guess" ourselves. People tend to think about what could have been or what should have been: "If only I would have taken that job," or "If only I would have agreed to that offer," or "If only I wouldn't have moved my house," and the list goes on. These thoughts disturb a person's peace of mind and take away all the joy life has to offer.


I read an article about a young woman who was having second thoughts about the person she married. It was obviously causing Shalom Bayit problems, and she went to her Rebbetzin and asked, "How do I know that I married the right one? Maybe there is someone else out there better for me?"


The Rebbetzin responded by telling her about an incident which occurred with someone else in her community. She said that a young mother travelled to Israel to meet a great Rabbi and seek his counsel. He inquired about her family, asking her how many children she had. 


She replied, "I have two sons and a daughter who was killed in a car accident five years ago. She would have been ten years old now." 


The gentle Rabbi told her in a soft voice, "Please don't think like that. Your child would never have been ten years old. She wasn't meant to reach that age. She was sent down to this world by a purposeful Creator whose plan was that she be here for the duration of the five years she lived. That is the way it was meant to be."


When relating the story, the young mother later added that those words were a great comfort for her. She felt that she could now move forward and go beyond all the self-blame and second guessing that people in pain undergo-both consciously and subconsciously.  She was able to stop the torment of beating herself up when viewing the tragedy in hindsight.


The Rebbetzin continued, "My dear student, when you chose your husband to become your life partner, you did so for a good reason, with the best judgement and resources available to you at the time. 'מה' אישה לאיש'-Hashem is the one who brings couples together in marriage. He put you in that circumstance so that you would say yes to your husband. That is how it was meant to be. Nobody else is relevant to your life. Chazal tell us that there is no joy like resolving doubts. This is the time to lay all your doubts to rest. You will see how much joy you will start having in your marriage." This was the Rebbetzin's advice, and it is the absolute truth.


If a Shiduch is broken off, it is Hashem making sure those people end up marrying the ones that He intended for them. It is not because of a comment by a mother or a jealous friend. Those are just the natural means Hashem uses to bring His will to fruition. When a Shiduch is finalized, it is only because Hashem allowed it to go through. He put the couple together.


If a person starts second guessing after marriage, it is nothing but the ploy of the evil inclination trying to ruin the marriage. Every couple should feel confident that they married the right person-the one Hashem wanted them to marry. If there are real problems that arise, of course the couple must seek counselling and rabbinic guidance, but other than that, they should thank Hashem that He gave them the partner they need to fulfil their purpose in this world. They should do their best to make the marriage successful.

Reprinted from the April 3, 2017 email of Daily Emunah.
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Pre-Passover cleaning of the Kosel (Western Wall) of Kvitlach. Reprinted from the website of Matzav.com

A Story from the

Ben Ish Chai about 

The Source of Our Money
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The Ben Ish Chai, Chacham Yosef Chaim, zt”L

Of Baghdad, (1835-1909)


The Gemara in Brachos (10b) says that if one eats before Davening, Hashem asks, “First you are haughty, and then you are Mikabel Ol Malchus Shamayim, you accept the Yoke of Hashem?” 

What is the connection between eating before Davening and Ga’avah, haughtiness? The Ben Ish Chai in Sefer Ben Yehoyada answers with a Mashal. There was once a person who was awarded by the king with income to last him for an entire year.


Every day on his way to the market to purchase food for his family, this man

would pass by the king’s courtyard and stand there for five minutes. Only after he stood still would he proceed to the market. 

His friend saw him doing this and asked him why he bothered to do this? The man answered, “Even though I take the money from my own pocket to go to the market, it doesn’t really belong to me. It is the king’s money that was given to me in the beginning of the year. 

“However, my entire family watches me take the money out of my wallet and they are likely to think that the money really belongs to me. Therefore, I make sure to pass by the king’s courtyard on the way to the market so that I and my entire family will not forget where the money came from!” 

The Ben Ish Chai says that it is similar with Davening. We receive all our livelihood and provisions from Hashem. However we don’t actually take our money from Shamayim. It is in our wallet and our bank account, and it comes from our salary or profits, and we are likely to forget the true Source of the money, that it is all from Hashem. 

Therefore, we come to the King’s courtyard— the Shul, every day before we eat, in order to remember that Hashem is the real Source of all we have. If one eats first before Davening, then when he later arrives in Shul, Hashem asks, “First you eat and think the food is your own, and now you come to Daven and thank Me?!” 
It is for this reason that we Daven before we eat. To show that we acknowledge that our food and money are all from Hashem, and we are not haughty to forget this!

Reprinted from the Parshas Tzav 5776 email of Torah U’Tefilah: A Collecltion of Inspiring Insights compiled by Rabbi Yehuda Winzelberg.
Rabbi Benjamin Blech Offers Contemporary Insights into Passover

By Daniel Keren

(“Redemption, Then and Now: Pesah Haggada with Essays and Commentary” by Rabbi Benjamin Blech, 310 pages, Menorah Books, 2017)

Pesach (Passover) is the birthday of the Jewish nation. This coming Monday night, April 10 will mark the 3,329th anniversary of Yetziat Mitzrayim, the Exodus from Egypt when Hashem took the Jewish people out of Egyptian bondage and millions of Jews around the world regardless of their level of religious observance will come together to celebrate that miracle by participating in special Passover Seders.


The highlight of Pesach is the recital of the Haggadah at the Seder table. It is therefore not at all surprising that the basic Haggadah is perhaps the most published Judaica book of all times. Thousands of editions have over the past 500 years since the invention of the modern printing press been published in Jewish communities around the world with different commentaries by rabbinical giants and Torah scholars.
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              Rabbi Benjamin Blech


Every year dozens of new Haggadahs are published in different languages. This year among the new crop of Pesach Haggadahs with commentaries is one that many in the English-speaking will no doubt benefit from purchasing – “Redemption, Then and Now: Pesah Haggada with Essays and Commentary” by Rabbi Benjamin Blech.

Rabbi Benjamin Blech, is a Modern Orthodox rabbi who for 37 years was the spiritual leader of the Young Israel of Ocenside on the south shore of Long Island and since 1967 has been a Professor of Talmud at Yeshiva University. The author of 14 books on Judaism including “The Complete Idiot’s Guide to Understanding Jewish History and Culture,” and my favorite title – “If G-d is Good, Why is the World So Bad?” Rabbi Blech has for many years written blogs on various contemporary issues thru a Jewish perspective for Aish.com


His new book on the Pesah Haggada is acutually his third book on the Passover festival. “Redemption, Then and Now: Pesah Haggada,” can be divided into two distinct secitons. Going from right to left is a 167 page Haggadah complete with Rabbi Blech’s unique commentary and insights into the universal and timeless lessons of the Haggada. And going from left to right is a 143 page collection of easy-to-read essays on the Exodus from Egypt 


In his essay titled “Good Riddance: The Burning of the Bread,” Rabbi Blech notes that while “Most people know that on Passover Jews are commanded to eat matzot. At least as important in Jewish law is its corollary: for all the days of the holiday Jews are forbidden not only to eat leavened bread but also to have the smallest crumb in their home or possession as well. Bread is something that needs to be totally renounced.


“Whatever is left over before Passover must be ceremoniously burned and verbally negated…What is this sudden aversion to bread all about? What does the food we normally consider the staff of life suddenly represent that is so reprehensible? Allow me to offer a possible interpretation.


“Do you know the identity of the first people to discover how to make bread? Historians tell us sourdough is the oldest and most original form of leavened bread and the oldest recorded use of sourdough is from the ancient Egyptian civilizations!


“Archaeological evidence confirms that yeast – employed both as a leavening agent and for brewing ale – was initially used in Egypt. Food historians generally agree that the land of the Nile, basically known for its enslavement of the Hebrews, must be credited with the remarkable technological achievement that was to play such a crucial role in the progress of civilization. Egypt’s expertise brought the world a great gift of nourishment and sustenance.


“Yet its “scientific breakthrough” was not matched by moral progress. The inventors of bread remained barbaric masters of slaves…It was a profound lesson about the disconnect between science and ethics that mankind learned millennia ago – and not much has changed to this day…


“It was left to the Jews to publicize by way of ritual this great dichotomy between mankind’s achievements and its propensity to continue to embrace acts of evil. As the Hebrews were about to be freed from slavery, they were to symbolically rid themselves of Egypt’s great technological innovation of bread to demonstrate that scientific progress divorced from a moral code needs condemnation, rather than unqualified praise and acceptance. Every year on the eve of Passover, Jews have a Good Riddance Day.”


“Redemption, Then and Now: Pesah Haggada with Essays and Commentary” by Rabbi Benjamin Blech is available in Jewish bookstores or from the distributor by clicking wwwkorenpub.com

Reprinted from the April 6, 2017 edition of The Jewish Connection.
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